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Abstract 

Causality is one of the concepts that Muslim theologians ( mutakallimun ) use while explaining both 
interactions between natural beings and the occurrence of human acts and the relationship between God 
and the universe. The investigations of causality begining in the field of human acts during the constitution 
of Kalam continued through the results of these acts in nature and then has evolved into causality in divine 
acts in the context of the wisdom and purpose of creation. These discussions have been taken a different 
dimension along with the Kalam-philosophy interaction, especially after the theories such as atomism and 
naturalism have been emerged, it has been placed within a system framework. Therefore, without grasping 
subject of causality, it is impossible to understand the thoughts of mutakallimun about relations between God 
and universe and human and to determine the structure, role and limits of these three beings. 

The concern of proving the omnipotence of God and justification of miracles has caused the early 
mutakallimun either to reject the principle of causality completely or to handle it in a way that is to allow 
God's intervention and miracles. Afterwards, the doctrine of atomism interpreted in accordance with Isla¬ 
mic principles has included in the Kalam and it is accepted that the universe has an impermanent structure 
consisting of substance and accidents, and nature maintains to functioning via God’s continuous creation of 
accidents on the substance at any moment. Nevertheless, some Mu'tazili theologians have not seen an obs¬ 
tacle to the approval of nature and causality to accept the existence of an omnipotent creator. 
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In this study, the theory of nature (tab'), which is one of two approaches that emerged in the early 
periods of Kalam as part of a conception of the universe and its consequences related to causality has been 
tackled. The theory of nature has emerged in the second century of Hijra as an alternative theory to atomism 
and has survived for nearly two centuries. Mu'tazill scholars who adopted this theory such as Muammar b. 
'Abbad al-Sulami (d. 215/830), Abu Ishaq al-Nazzam (d. 231/845), Abu 'Uthman al-Jahiz (d. 255/869) and Abu al- 
Qasim al-Ka'bl (d. 319/931) have defended innate and permanent nature of beings and the causality and con¬ 
tinuity based on it in the universe. However, this theory has weakened and gone out of existence with the 
effect of criticisms directed by atomistic mutakallimun to the theory and its defenders. 

The study consists of an introduction and two chapters. In the introduction, firstly, a conceptual fra¬ 
mework related to the study is presented and information is given about the problem, method, basic sources 
and terminology of the study. Then, a theoretical basis for concepts of causality and the classification of 
causes is established; thereafter the concepts of causality in the history of thought and the contexts in which 
the problem of causality are discussed has been put forward on the basis of the philosophical and theological 
traditions. In the first chapter, the concepts that form the basis of natural causality are given; in this context, 
the concepts related with the structure of universe such as nature, essence, accident, body and void; the 
theories related functioning of nature such as mana, tab'/tabi'a, kumun-zuhur, itimad, fana-baka and 
tawlid/tawallud are examined. In the second chapter, firstly the philosophical roots of the theory of nature 
have been researched, and then the idea of natural causality based on this theory and how the cause-effect 
relations are explained in the theories of i‘timdd-tawM and adah-iqtiran are discussed. Afterwards, the re¬ 
sults of the thought of natural causality on proofs of God, divine acts and its relationship with nature, laws 
of nature, miracles and continuous creation have been discussed by having regard to the criticisms directed 
against this idea. 

The first thing to consider about the issue of naturalism is that there are different naturalist theories 
throughout the history of thought. At this point, there are important differences between Muslim theologi¬ 
ans' naturalist theories and atheist-deist naturalist approaches, as there are differences among themselves. 
Naturalist theologians who agree that there is a constant and permanent nature in beings and causality and 
continuity based on it in the universe are differentiated in their understanding of cosmology. While al- 
Mu'ammar and al-Ka'bl accepted a naturalism based on the doctrine of atomism, al-Nazzam and al-Jahiz 
developed a theory of nature which was based on anti-atomism and the idea of kumun-zuhur. When we con¬ 
sider that the atomic understanding of al-Mu‘ammar and al-Ka'bl is different from each other, it is seen that 
there are three different theories among Mu'tazill theologians. 

It is possible to see the reflections of differences in nature theory in their understanding of causality. 
Meantime, atomist naturalists have a more rigid causality concept, anti-atomist naturalists have adopted a 
moderate theory of causality that allows for divine intervention and miracles. Nevertheless, all naturalist 
theologians have received intense criticisms both from their own sect and from dissident sects. Some of 
these criticisms are that the acceptance of nature and the principle of causality will break down the evidence 
of huduth, limit the divine acts, make the beings independent from God and make miracles impossible. On 
the other hand, opponents of natural causality can be evaluated in two categories. Although the Basran 
branch of Mu'tazilite rejects naturalism but adopts an understanding based on the theories of tawlld, i'timad 
and ‘adah, which includes necessity in some subjects and contingency in some subjects. On the other hand, 
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the early Ash'art’s have tended to explain all relations between beings with God’s habit and completely re¬ 
ject the principle of causality as a result of their atomic interpretations. 

When we look at the criticisms directed to natural causality, al-Mu‘ammar and al-Ka‘bi’s defence of a 
relatively strict concept of causality and the use of expressions restricting the activity of God on the beings 
make it difficult to eliminate these criticisms. The fact that lack of primary sources of their understanding 
of nature and causality reinforces this situation. Nevertheless, we believe that it is not right to consider 
equal the naturalist theologians with atheist and deist naturalist approaches. Yet all naturalist theologians 
believe that natures and causal laws can only affect the accidents and that the creation of a new object and 
substance is only within the power of God; they have also acknowledged that God is the indirect agent of 
all the acts they create, as he is the creator of objects and substances. However, while al- Nazzam and al- 
Jahiz leave a wider area for divine activity and miracles, stating that God can interfere with these natures 
and laws when God wishes and that he can act on the contrary; al-Mu‘ammar and al-Ka'bi have argued that 
God can act within the framework of the laws and natures created by God, and accordingly miracles can only 
occur under these laws. 

The restrictive statements that divine acts will occur within the framework of the principle of causa¬ 
lity do not mean that naturalist Muslim theologians think that power of God is limited or beings dominate 
over God. On the contrary, they have stated that God can create beings without these natures if God wishes. 
They are based on the fact that God created beings in this way and determine the laws of nature in this 
manner. In other words, it is God's own will that restricts the divine acts. Therefore, there is no damnifica¬ 
tion to omnipotence of God. On the other side, the fact that beings act according to the principle of nature 
and causality does not mean that they can exist in a way that is wholly independent from God. Because it is 
not coherent to think that an entity that needs others to exist may have complete independence to survive. 
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Ozet 

Nedensellik, kelamcilarm hem tabii varliklar arasi etkile§imleri hem insan fiillerinin olu§umunu hem 
de Allah’m alemle olan ili§kisini izah ederken ba§vurduklari kavramlardan biridir. Kelarmn te§ekkul done- 
minde insan fiilleri alamnda ba§layan nedensellik sorgulamalari bu fiillerin dogadaki sonuqlari tizerinden 
devam etmi§, daha sonra yaratmamn hikmeti ve gayesi baglammda ilahi fiillerde nedensellik konusuna ev- 
rilmi§tir. Kelam-felsefe etkile§imi ile birlikte bu tarti§malar farkli bir boyuta ta§mmi§; ozellikle atomculuk 
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ve tabiatgilik gibi teoriler ogrenildikten sonra bir sistem gergevesine oturtulmugtur. Bundan dolayi neden- 
sellik konusu anlagilmadikga kelamcilarin Allah-tabiat-insan arasmdaki ili§kilere dair dtigiincelerinin anla- 
gilmasi ve bu tig varligm yapisi, rolii ve simrlarimn tespit edilmesi mtimktin olamayacaktir. 

Allah’m mutlak kudretini ispat etme ve mucizeyi temellendirme kaygisi ilk donem kelamcilarin ne- 
densellik ilkesini ya tiimtiyle reddetmesine ya da Allah’m miidahalesine ve mucizelere imkan tamyacak bir 
tarzda ele almalarma sebep olmugtur. Daha sonra bu hassasiyetlere uygun olarak yorumlanan atomculuk 
doktrini kelama dahil edilmig; alemin cevher ve arazlardan miitegekkil, siireksiz bir yapiya sahip oldugu ve 
Allah’m cevherler iizerinde her an arazlari yaratmasi ile tabiatm igleyigini stirdtirdtigti kabul edilmigtir. Bazi 
Mu'tezili alimler ise tabiat ve nedenselligin onaylanmasim kudret ve irade sahibi bir yaraticimn varligim 
kabul etmeye engel gormemiglerdir. 

Bu galigmada kelarmn ilk donemlerinde evren tasawuru anlammda ortaya gikmig iki yaklagimdan biri 
olan tabiat teorisi ve bunun nedensellik baglarmndaki sonuglari ele almmi§tir. Tabiat teorisi hicri II. yiizyilm 
sonlarmda ortaya gikmig ve yaklagik iki asir boyunca atomculuga alternatif bir teori olarak varligim siirdiir- 
mtigttir. Bu teoriyi benimseyen Muammer b. Abbad es-Stilemi (ol. 215/830), Ebu ishak en-Nazzam (ol. 
231/845), Ebu Osman el-Cahiz (ol. 255/869) ve Ebu’l-Kasim el-Ka‘bi (ol. 319/931) gibi alimler varliklarda sabit 
ve kalici tabiatlari ve dogada buna dayali nedenselligi ve siirekliligi savunmu§lardir. Ancak bu teori, atomcu 
kelamcilarin tabiat teorisine ve bu teoriyi savunanlara yonelttigi ele§tirilerin de etkisiyle zayiflami§ ve tarih 
sahnesinden silinmi§tir. 

Qali§ma, giri§ ve iki boltimden olu§maktadir. Giri§te, oncelikle konuya ili§kin kavramsal bir gergeve 
sunulmug ve galigmamn problemi, yontemi, temel kaynaklari ve terminolojisi hakkmda bilgi verilmigtir. 
Daha sonra nedensellik anlayiglari ve nedenlerin simflandirilmasma ili§kin teorik bir zemin olu§turulmu§; 
felsefl ve kelarm gelenek iizerinden diigiince tarihinde nedensellik anlayiglari ve nedensellik probleminin 
tartigildigi baglamlar ortaya konmugtur. Birinci boliimde, tabii nedensellik dugiincesine temel tegkil eden 
kavramlara yer verilmig; bu baglamda tabiatm yapisma dair cevher, araz, cisim ve hala kavramlari; tabiatm 
i§leyi§ine dair demana, tabiat,kiimun-zuhur,i‘timad,hareket-siikun,fena-bekave tevlid/tevelliid teorileri 
incelenmigtir. ikinci boliimde ise oncelikle tabiat teorisinin felsefl kokleri aragtirilmig, ardmdan bu teoriye 
dayanan tabii nedensellik diigimcesi ile bunun kargismda yer alan ftimad-tevlid ile adet-iktiran teorilerinde 
neden-sonug iligkilerinin nasil izah edildigi ele almmigtir. Daha sonra tabii nedensellik diiguncesinin isbat-i 
vacib, ilahi fiiller ve bunlarm tabiat ile iligkisi, tabiat kanunlari, mucize ve stirekli yaratilig konularmdaki 
sonuglari, bu diigiinceye yoneltilen elegtiriler goz oniinde bulundurularak tarti§ilmi§tir. 

Tabiatgilik konusunda goz oniinde bulundurulmasi gereken ilk husus diigiince tarihi boyunca birbi- 
rinden farkli tabiatgi teorilerin oldugudur. Bu noktada tabiatgi kelamcilarin tabiat teorisi ile ateist ve deist 
tabiatgi anlayiglar arasmda onemli farklar oldugu gibi, soz konusu kelamcilarin kendi aralarmda da farkli- 
liklar bulunmaktadir. Varliklardaki sabit ve kalici tabiatlar ve dogada buna dayali bir nedensellik ve siirek- 
lilik oldugu konusunda fikir birligi yapan tabiatgi kelamcilar, bu kabullerini dayandirdiklari kozmoloji anla- 
yiglarmda ayrigmaktadirlar. Muammer ve Ka‘bi atomcu doktrine dayanan bir tabiatgiligi kabul ederken, 
Nazzam ve Cahiz, temelinde anti-atomculugun ve kiimun-zuhur diigiincesinin yer aldigi bir tabiat teorisi 
geligtirmiglerdir. Muammer ve Ka‘bfnin atomculuk anlayiglarmm da birbirinden farkli oldugunu dikkate 
aldigimizda Mu‘tezili kelamcilar arasmda iig farkli tabiat teorisinin oldugu goriilmektedir. 
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Tabiat teorisindeki farkliliklarm yansimalarim nedensellik anlayi§larmda da gormek miimkundur. 
Atomcu tabiatpilar daha kati bir nedensellik anlayi§ina sahipken, anti-atomcu tabiatpilar ilahi miidahaleye 
ve mucizelere imkan tamyan llimli bir nedensellik teorisini benimsemi§lerdir. Buna ragmen tabiatpi kelam- 
cilarm tamami hem kendi mezheplerinden hem de muhalif mezheplerden yogun ele§tiriler almi§tir. Bu ele§- 
tirilerin ba§mda tabiatlarm ve nedensellik ilkesinin kabuliiniin hudus delilini pokertecegi, ilahi fiilleri smir- 
landiracagi, varliklari Allah’tan miistagni kilacagi ve mucizeleri imkansiz hale getirecegi gibi hususlar gel- 
mektedir. Tabii nedensellik kar§itlari ise iki kategoride degerlendirilebilir. Basra ekolti tabiatpiligi reddet- 
mekle birlikte tevlid, ftimad ve adet teorilerine dayanan ve bazi konularda zorunlulugu bazi konularda ise 
tecvizi igeren bir anlayi§i benimsemi§tir. Buna kar§ilik ilk donem E§‘ariler, atomculuk yorumlarmin bir so- 
nucu olarak varliklar arasi tiim ili§kileri adetullah kavrami ile agiklama ve nedensellik ilkesini butuniiyle 
reddetme egiliminde olmu§lardir. 

Tabiinedenselligeyoneltilenele§tirilerebaktigimizda, ozellikleMuammer ve Ka‘bi’ninnisbetenkati 
bir nedensellik anlayi§mi savunmasi ve Allah’m varliklar iizerindeki etkinligini kisitlayici bazi ifadeler kul- 
lanmasi bu ele§tirilerin bertaraf edilmesini giiple§tirmektedir. Onlarm tabiat ve nedensellik anlayi§larma 
ili§kin birincil kaynaklarm giiniimuze ula^amami? olmasi da bu durumu peki§tirmektedir. Buna ragmen ta- 
biatpi kelamcilari ateist ve deist tabiatcp anlayi§larla bir tutmamn isabetli olmadigi kanaatindeyiz. Zira tabi- 
atgi kelamcilarm tamami tabiatlarm ve nedensel yasalarm sadece arazlar tizerinde etkili olabilecegini, yeni 
bir cisim ve cevher yaratmamn sadece Allah’m kudreti dahilinde oldugunu; ayrica cisimleri ve cevherleri 
yaratmasi itibariyla bunlarm meydana getirdigi tiim fiillerin dolayli failinin de Allah oldugunu kabul etmi§- 
tir. Ancak Nazzam ve Cahiz, Allah’m dilediginde bu tabiatlara ve yasalara engel olabilecegini, bunlarm aksine 
eylemlerde bulunabilecegini belirterek ilahi etkinlige ve mucizelere daha geni§ bir alan birakirken; Muam¬ 
mer ve Ka‘bi Allah’m kendi yarattigi tabiatlar ve kanunlar perpevesinde eylemde bulunabilecegini, dolayi- 
siyla mucizelerin de ancak bu kanunlar pergevesinde meydana gelebilecegini savunmu§tur. 

ilahi fiillerin nedensellik ilkesi perpevesinde meydana gelecegine ili§kin kisitlayici ifadeleri, tabiatpi 
kelamcilarm Allah’m kudretinin smirli oldugunu veya varliklarm Allah iizerinde tahakkiim kurdugunu dii- 
§iindiikleri anlamma gelmemektedir. Bilakis onlar Allah’m, dilerse varliklari bu tabiatlar olmadan da yara- 
tabilecegini belirtmi§lerdir. ilahi eylemlerin smirli olmasmi ise Allah’m varliklari bu §ekilde yaratmi§ ve ta¬ 
biat kanunlarmi bu §ekilde takdir etmi§ olmasma dayandirmi§lardir. Yani ilahi fiillere smirlama getirenyine 
Allah’m kendi iradesi olmaktadir. Dolayisiyla Allah’m mutlak kudretine bir halel getirilmemektedir. Ote yan- 
dan varliklarm tabiatlar ve nedensellik ilkesi geregi hareket etmesi, onlarm butuniiyle Allah’tan bagimsiz 
bir §ekilde varliklarmi surdiirebileceklerini anlamma da gelmemektedir. Qtinkti var olmak igin ba§kasma 
muhtag olan bir varligm, varligim stirdiirmek igin tarn bir bagimsizliga sahip olabilecegini dibjiinmek tutarli 
degildir. 
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